. 
— S 


—— 


© | * 
1.0 | «1 

| 7 4 

| | ; þ: [ 

he Reverend Doctor WRITE: 1 


— 


8 , : 2 


- 


_ — 


* o 
>, wi 
is 
” 
— wee aa eides 


— — 


CONTAINING, | 4 


U pon certain Paſſages in the NorEs ſubjoined ? 
to his BAMPTON LECTURES; 1 


. 
— — 


* 


* . — 1 
—_ 4 
* 1 * | 


— 


—— ICT 


*% 
* * * 
an_ 
e — * * — 
U 4 — 7 mr + 
* 


4 * 


DEDICATED TO THE USE of | | 


Doctor W H ITE's AD MIRER 8 | | 


40 


Printed and ſold by I. Garnet, Na, 67, 
„Alf ſol by J. Jon ns 0N, St. Paul's Church - yard 
7 nd J. MARSOM, High- Holborn 5 


—— 


8 M. DCC. L XXXIX 
1 


. 


* 7 
4 p g 
: ; ; 
* 
* 
bs © pj 
. pl 
k A | 
4 a n , #2 
f 4 ad -” [ 
* 4 * 
K * 3 * 7 5 2 — 
a—_ „ * —— 
. 2 25 — — - wx | 
— 


X 42 WE 


\ - «an 8 1 . n r N 22 
” 
| k 
» 
. : | 
} 
% 
_ : 
"EUN Te a heh fs v3 & n 
- — 8 5 — 
- — bh - * : | 
* — A 3 2. 2 3 
* - hog 
T 
> * 
- 
. 
* 
- 
4 
; ; 
os — 
* 
1 
8 
* 
0 | 
+ 
. 
. 
© 
4 © A , 
N 
* 
/ - 
1. : x * 1 
» 
» 
- þ : 
n B 
T5 
2 
2 
— : 
5 | | 
* 5 
9 * 
2 6 
* 
* v : 
' | | | 
= | 
* q 4. 
* £ 
* 
: 4 
LOG | 
„ 
* * | 
| » 
| F 
r . | 
E 0 
| p 
: * . p 
| 2 
- 
| ; T 94 
7 
1 | | 
5 
* 
3 
: | | 
| | F A 
4 , 
; { 
« | | | | 
4 
A 
1 
8 ö : 


| : . ä F { ; $ y « 1 * o * * 
» I „ *- * * . : 5 
— 
N . % FS +» 
f 
* 
, : 
- 
* 
- 
| <4 
. ; 
8 N 
a . 
i & 
* y | | | 
4 its; 
| # 
. . : 
| . N J 4 I 
* | 
- 
* # 5 Y : 
| 4 - - 6 | 
| - 
= 
— 
. 


L'E f 
— | | 10 THE 


Reverend Doctor WHuHarrTe. 


REYEREND SIR, 


HE people of England, perhaps, never did 
more credit to their diſcernment, than in 

the juſt praiſe and admiration they have beſtowed 
upon your Bampton Lectures. Whether thoſe 
Lectures are entirely the production of your own 
genius, or are the joint production of yourſelf and 
your Literary Friends, is a matter in which the 
world at large is not much intereſted. As Chriſti- 
anity 1s likely to derive great advantage from 
them, the world will not blame you ſo much for 
calling in aſſiſtance, as for your not acknowledging 
YOUR OBLIGATIONS, That Mr. Bapcock had 
ſome concern in them, the publication of Dr. Ga- 
BRIEL has placed beyond a doubt: and the cha- 
racter of Mr. BApcock, as an enemy to Socini- 
aniſm, and his ſpleen againſt his guendam friend, 
Dr. PRISSTLEY, have induced ſome people to ſuſ- 


AZ pect 
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pet that the Note, p. 60. on a paſſage in the 34iſt 
page of the Bampton Lectures, is the compoſition 
of that gentleman. I may not perhaps be reckoned 
uncivil, in the preſent ſtate of things, if I requeſt 
that you will oblige the world with a candid decla- 
ration how this fact ſtands; and be pleaſed to add, 

whether you heartily adopt the ſentiments contained 


in out note, 


At any rate, permit me to obſerve, that the caſe of 
the Socinians 1s by no means fairly repreſented there. 
You ſay—** The objections of both {that is, of 
Mahometans and Socinians) to this ſublime myſtery 
(of the Trinity) proceed on the ſame preſumptions 
—an appeal to reaſon.” Now, I do not pretend 
to deny that Socinians ſometimes make their appeal 
to Reaſon ; but I do aver that their appeal is not to 
Reaſon only, bur chiefly to the Holy Scripures : 
And I conceive it would be a difficult matter to 
ſhew, that where Scripture- evidence is in their fa- 
vour, they are not juſtified in calling in the aſſiſt- 
ance of Reaſon to explain it; thus making Scrip- 
ture the Guide, and Reaſon the Interpreter. 


I chearfully agree with you, that Revelation 1s 
given to ſupply the defects of natural knowledge: 
But perhaps the defects we find in the rational powers 
of men, do not ariſe ſo much from the natural im- 
perfection of our reaſon, as from the prevailing in- 
fluence of early education. — Opinions taken up 


upon credit, as moſt opinions are, in the belief of 
which 


CF. 
which men have been educated, (however abſurd, 
or however impious they may be) are nouriſhed 
and careſſed with as great tenderneſs and affection, 
as the molt irreproachable opinions would be. 


You admit, (page 77. of your Lectures) that 
prejudices derived from early education, and con- 
firmed by habit, become, as it were, interwoven 
with our very conſtitution. It is, Sir, more owing 
to this inveterate prejudice of education, than to 
any natural defects of our reaſon, that men ſo in- 
flexibly and tenacioufly maintain and defend opini- 
ons, which are both diſgraceful to the honour and 
majeſty of God, and deſtructive of the intereſts of 
wen. If we look abroad into the world, we may 
behold, in various parts of it, direful inſtances of 
the ignorance of human beings, arifing from negle& of 
their rational powers ; but very few, if any, that ariſe 
from the due exerciſe of them. We can ſee men 
ſo nearly on a level with the brute creation, that the 
only obſervable difference is, that they are more 
vicious, and more depraved: the little ſuperior 
knowledge they have, ſerves only as the pander of 
vice, and the inſtrument of oppreſſion. Is not this 
awfully the caſe in barbarous and uncivilized com- 
munities, where there are ſcarce any traces left of the 
knowledge of the Supreme Being, or of the rights 
or duties of humanity ?—From what other ſource is 
it, that we ſee them worſhipping gods which them- 


ſelves have created—that we ſee them cheriſhing the 
| moſt 


1 
molt implacable revenge, and purfuing, with iner: 
nal violence, the miſery and deſtruction of each 

other 8 | 11 900161 
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bi, let us look back but a on centuries into our 
own country, and we {hall ſee the ſame deplorable 
ignorance, arming its barbarous inhabitants againſt 
every principle and ſentiment which could honour 


the great Creator, adorn their own nature, or tend 


to promote their happineſs.— Andi it is en clap" 
that we may impute, the extravagance of ſome 


Popular religious opinions, and the aſtoniſhing pre- 


dilection men entertain for them, even in this day, 


to ſome remains of this ſavage ignorance *. May 
we not ſuppoſe, that men could not embrace and 
contend for opinions which diſgrace the Supreme 
Being, are totally deſtitute of the warrant of Scrip- 


ture, and are at war with the plaineſt dictates of rea- 


fon and common: ſenſe, if the moſt perverſe i igno- 
rance had not ſome hand in the delufion ! A poſition 
like this is truly humbling to human nature, as it diſ- 
covers its imperfections in the viſionary and bigotted 
ſpeculatiſt. And the charge will fit moſt uneaſily on 
the ſhoulders of thoſe to whom it . Ons to 


* Hear the excellent language of LAC TAN TIUs, lib. ii. cap. 9. 
Obortet in ea r, MAXIM, Kc. He tells us, that it is hy eſpecial duty 
of us all, in matters which chicfly concern our life, to conſide in our- 
felves; and rather with our own judgment, and our proper ſenſes, 
endeavour to find out and weigh the Truth, than, believing the de- 
crees of others, be deceived, as thoſe who are void of reaſon, God 
has given to all (ſays he) their ſharę of wifdom, that they my bath 
enge:re 77219 and witgh that which they hear, 


feel 


SHEN, FR $ 
yy 1 F 
> E Es ne 
1 4 2 22 a 7 1 
PISS» 5 wx 2 2 WT 
5 ES I 
8 * 


FR 
Ws OL REC 2 Tn. = 


9 7.) 


feel it it. The honeſt, unprejudiced, and intelligent, 
will join iſſue with the repreſentation; and at the 
ſame time that they deplore the ignorance of others, 
will endeavour to find ſome traces of it in them- 
ſelves; for no other purpoſe, but that they may, by 
a moſt unremitting attention, utterly deſtroy it. 


"Tv OA mind under the enlightening influences of 
true religion ; nothing appears more ſtrange, than chat 
men, in other. reſpects liberal, wiſe, af learned 
ſhould adopt ſyſtems of religious faith fo full of folly | 
and impiety, as we ſee they do. So fooliſh and i im- 
pious are many of them, that a mind thus enlight- 
ened could not give credit to the fact, that men did 
ſo believe, if it were not too viſible to be denied ; | 
and if it had not experienced in itſelf ſome remains 
of the ſame corruption of the human mind. And 
it is in this view of things only, that we can credit 
the extreme blindneſs of the human underſtanding, 
as it has ſhewn itſelf in all nations of idolators. Ic 
is in viewing the blindneſs and perverſeneſs of preju- 
dice in this meridian of light and knowledge, that 
we can believe that reaſonable beings would worſhip, 
as the ſupreme ſource of their bleſſings, the works 
of their own hands ! 


It is confeſſed on all hands, that the SuPRENME 
BEIN O, is in his nature or perſon 1NCOMPREHENSI- 
BLE. All labour, therefore, to find out God 70 per- 
fection, muſt be in vain. © But it is equally true, that 
— God 1s ſo incomprehenſible, yet it is our 

duty 


C SY 

duty to attend to ſuch diſcoveries of the Divine Na» 
ture as the volume of Revelation affords us. The 
Trinitarian claims the Scriptures as the ſource of his 
opinion That God is perfectly THREE, although 
he is abſolutely oxz ;” as do the Oppoſers of that 
doctrine, (although you affect to doubt Wo That 
God is ſimply; only, and abſolutely ONE.“ — It 
is by the exerciſe of our reaſon that we muſt judge 
and determine, whether that Revelation teaches the 
one doctrine, or the other. And in the inveſtigation 
of theſe reſpective claims, our underſtandings and 
judgments will be influenced by the probability, or 
improbability of the fact: So much ſo, that if there 
be any thing of repugnancy or contradiction in its 
appearances, it will require by ſo much a greater de- 
gree of evidence, both as to quantity and perſpi- 
cuity, in order to work an effectual conviction of ite 
truth. 


And although it be true, that the nature of God 
is inſcrutable by us dim-fighted mortals; yet we 
know enough of God to know, that there cannot 
be in his nature or ſubſtance a contradiction. We 
are ſure that neither in the Supreme Being, or any 
other being, does exiſt, that which in the nature of 
things cannot exiſt. 


Perhaps, if we were to ſearch the world through 


for the moſt glaring inſtances of impiety, profane- 
neſs and abſurdity, we ſhould find none ſuperior, 
probably none equal, to that which almoſt univerſally 
prevails 


(SF | 
prevails among the diſciples of the bleſſed Jeſus— 
and to which you ſeem ſo warmly attached—which 
teaches that their Maſter and Saviour was, in his 
OWN PERSON, the eternal, immortal, inviſible, and 
only wiſe GOD. 


If we were to ſuppoſe for a moment, that ſuch a 
doctrine had never been taught, we ſhould find it 
truly difficult to conceive that it could ever find a 
place in the human underſtanding. Let us form to 
ourſelves the idea we ſhould entertain, if we had ar- 
rived to mature thought and reflection, and had 
never heard that the eternal Majeſty of Heaven, 
the Creator of all things, and Supreme Diſpoſer of 
events, had afſumed human fleſh, had reſided with 
mankind as a man in all things like to them, and 
ſhould then have a religion offered to our reception, 
of which this was one of its fundamental article. 
Would not our minds revolt at the thought ?— 
Should we not reject, with indignation, a religion 
which would bear ſuch formidable and incredible ap- 
pearances? No doubt we ſhould ; and the impreſ- 
fion would form indelible characters of horror upon 
the mind, ſuch as would make us ever after regard 
it with increaſing averſion: 


But ſo it is, that however diſguſting ſuch a docs 
trine 15—however near the belief of it approaches 
to the folly of thoſe, who worſhip ſtrange gods, the 
work of men's hands—however the belief of ſuch 
a doctrine would ſtand as perfect evidence of the 

B puerile 
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puerile ſtate of the human mind—however it de- 
baſes the majeſty of the Supreme Being, or tends to 
render incredible the religion which teaches it—yet 
ſo it is, 1 ſay, that this doctrine has it's humble vota- 
ries, it's zealous advocates, 1t's ardent admirers. 


Let us, Sir, conſider the real tenor of the doc- 
trine of the Trinity, and ſee whether it be credible 


and worthy of acceptation, or not. 


This doctrine maintains that there is one living 
and true God; but that this one God is not one per- 
ſon, but three—that this God is not ſo ſimply one, as 
that he is a/together one that in his perſons, or per- 
ſonal relations, he is zhree ; but that in his nature or 
eflence, he is one. That theſe perſons are known by 
the names of the Father, the Son, and the Holy 
Ghoſt.—That the Father, though he is the ſame God 
with the Son and Holy Ghoſt, 1s not either the Son 
or Holy Ghoſt—That the Son, though he is the 
fame God with the Father, is not either the Father 
or Holy Ghoſt That the Holy Ghoſt is the ſame 
one God with the Father and Son; and yet that 
the Holy Ghoſt is not either the Father or Son 
That the effence of each-of them is the eſſence of 
the Father, and of all of them; but that the perſon 
of the one is not the perſon of either of the others. 


If we will but exerciſe our rational powers, they 
will lead us to diſcover, from this ſtate of the doc- 
trine, that the whole of it reſts upon a diſtinction of 

the 


1 
the nature from the perſons of God; and ſhews 
That God is a compound Being, part nature, part 
perſon That this compoſition is at leaſt four-fold; 
one eſſence, three perſons That God is at the ſame 
time chree and one, or only one, and yet more than 


Theſe, it muſt be admitted, are ſtrange problems, 
preciſely oppoſed to all we know, or hear, or fee; 
at war with univerſal nature, and violations of the 
molt obvious dictates of reaſon and common ſenſe. 
It is ſurely then our duty to enquire, where is the 
evidence of the fact? We debaſe ourſelves, if we fit 
down tamely to the faith of ſuch notions, without 
aſking, where are we taught this wondrous, this in- 
explicable creed ? 


It cannot be, that God is ſimply and abſolutely 
one, and yet that he is more than one; or that God 
is truly and properly three, and yet that he is per- 
fectly one. This, I ſay, cannot be true; becauſe it 
would be the ſame thing as to ſay, that three and one 
are the ſame number; or, in other words, that three 
units are no more than one unit; or that one unit 7s 
ehual in number to three; which is a direct denial of 
that fundamental maxim of Truth—*< That that 
propoſition is true, which is agreeable or anſwers to 
the nature of the thing, of whichiany thing is af- 
firmed or denied.” — The poſition in queſtion there- 
fore, every one mult fee, is not a matter merely 
sbove reaſon; but expreſly contrary to realon and 
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the truth. TCet our knowledge of the eternal Majefty 
of Heaven, be eve: fo confined, we know that he 
cannot be three perſons and one perſon, or three na- 
tures and one nature, or three peiſons and one na- 
ture; unleſs, indeed, in this laſt place, it can be 
proved, that the perſons exiſt independently of che 
nature, and of courſe are diſtinct from it. 


This then cannot be a doctrine taught in the 
Scriptures; inaſmuch as thoſe writings cannot offer 
any thing to us as matter of faith, which it is impoſ- 
ſible we can believe. | 


I have obſerved, Sir, that the whole doctrine reſts 
upon a diſtinction of the nate from the perſons of 
God: For it God be only one in nature, but Free in 
perſons, we muſt admit either that o and i hree are 
the ſame number, which is a contradiction in terms; 
or, in order to avoid that contradiction, that the na- 
ture of God is different from the perſons of God. 
Admit, for a moment, that the latter is true, for 
the former cannot be ſo; and then we mult ſeek 
for the proof of it, either in Revelation, or in 


Reaſon. 


You certainly will not deny, that it is among 
our higheſt and moſt important duties, to enquire, 
whether this diſtinction of the nature, from the per- 
ſons of God, be taught, enforced, and maintained 
in the S:riptyres, or not; and that this enquiry muſt 
po 


( 13 ) 
be conducted by the exerciſe of that reaſon, which 
you treat with ſo much indignity. Let the Scrip- 
tures be thus examined; and I pledge myſelf, that 
there will not be found one hook, one chapter, one 
wer ſe, one ſentence, or even one 7ora, that teaches, or 
that is even favourable to this poſition ! 


And if it is not to be found in the Scriptures, 
permit me to aſk you, Sir, What does REASO§;w 
ſay 2 Does Reaſon teach it, or countenance it? Cer- 
tainly not. Every principle of Reaſon—every princi- 
ple and dictate of Common ſenſe, oppoſe it. Reaſon 
tells us, that if the perſons of God are diſtinct ſrom 
the eſſence of God, then the eſſence of God is not the 
perſons of God. It tells us, that this notion teaches a2 
compoiition, or perhaps rather a conjunction in God: 
for if the perſons are not the ſame as the nature, 
the Deity muſt be either compounded of nature and 
perſon or the nature and the perſons muſt be con- 
joined. Take which we will. and we muſt either 
give up the doctrine, or relinquiſh our ſenſes. 


If you, Sir, diſpute theſe facts, let me intreat 
you to ſhew where the Sctiptures teach the above 
diſtinctions, or how it is that Reaſon juſtifies them? 


Every uninfluenced mind will confeſs, that we 
ſhould with great caution give credit to any poſition 
which has the appearance of repugnancy—that we 
fhquld admit it.only upon diſtinct, explicit, and ample 

| evidence 
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evidence and that we are bound to reject it, if ſuck 
evidence cannot be adduced in its {upport : Evi- 


dence being the only mark or criterion of Truth. 


Let us apply theſe rules to the doctrine of the 
Trinity, and fee whether it will bear up againſt 
the charge of contradiction ; and whether the diſ- 


tinction held out by Trinitarians, of the perſons 


from the being and eſſence of God, be a diſtinction 
which the Scriptuies avow. _ 3 


Now the truth clearly is, that the diſtinction of 
the eſſence from the perſons of God, is not founded 
in the nature of things; and this will appear from 
a variety of confiderations -— pa: ticularly from this 


leading one—T hat there is not in fact any diſtinc- 


tion of effence from nature or being: that the diſtinc- 
tion is not real, but imaginary; a mere verbal diſ- 
tinction; every rational agent being, in the ſame 


ſenſe, both a being and a perſon. 


Nav, if we appeal to the diſtinction between eſ- 


ſence and perſon, according to the common ule of 


language, (for this is indeed a doctrine rather of words 


than in deed) the word ei ſon will he found more pro- 


perly applicable to the „ect ſpoken of, than the 
terms ſuofiance or eſſence ate; and that from this far- 


ther conſideration, that we never ſpeak of the per- 
fon of à ſubſtance, or the perſon of an eſſence, or 
the perſon of a nature; but frequently of the el- 

| ſence, 
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fence, ſubſtance, or nature of a PERSON; and not 
unfrequently of the eſſence, ſubſtance, or nature 
of a BEING, which brings perſon and being into 
one claſs, and makes perſon or being the ſubſtratum 
of properties; and eſſence, ſubſtance or nature, 
the qualities, attributes, or properties of perſon, 
rather than the eſſential intelligent being itſelf, — 
And that they differ more in words than in fact, 
is plain from this circumſtance alſo, that Ess EN CE is 
ſometimes defined * being, or a perſon which has 
exiflence”— PERSON is defined to be © a human 
being” —and NATURE is defined “ a diſtinct ſpecies, 
or kind of being.” 


Theſe points duly attended to, will preſent a cu- 
rious obſervation to the view, which carries the tener. 
we are conſidering, ſtill further from reaſon, and na- 
ture. It is this :—that Trinitarians have unfortu- 
nately taken the wrong fide of the queſtion ; and in- 
ſtead of following the common uſe of language, by 
contending for a plurality of natures in a ſingular 
perſon, they have reverſed the order of things, and 
perverted the uſe of words *, by teaching that the 


* Tt is worthy of attentive obſervation, that in deſcribing the per- 
ſon of CRRIST, Trinitarians have adopted this other ſide of the 
queſtion; and do actually ſpeak of him as having a plvrality of NA» 
TURES in a ung PERSON. He is, ſay they, © God of the ſubſlauce 
ef the Father--Man of the />/tance of his mother;*” and yet that 
he is not Two, but oNE Chrift””---two eilences, or natures, in one 
perſon. ——S-e tis very dejinition in BAMPTON LECTURES, V. 19, 
of ihe Niates. 2d Edit. | 

Deity 
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Deity is ox E in eſſence, ſubſtance, or nature; and that 
in this one nature are THREE perſons. 


Should you be inclined to controvert theſe ob- 
ſervations, and to plead for your own poſition ; I 
have no wiſh, but to have the controverſy determined 
by the OxAcLESs of TRurH. This no one who 
bears the Chriſtian name, can object to; and this 
naturally induces a call upon you, as a learned ad vo- 
cate for Trinitarian myſteries, to juſtify your ſyſtem, 
by a candid and familiar appeal to the Scriptures.— 


This common decency calls upon you to do : this 


you are bound to by the ſacred principles of humanity. 
And *till you have ſhewn that the Scriptures clearly 
and repeatedly teach, not only that there is in the 
one undivided Deity, a plurality, but that this piu- 
rality, is a plurality of per/ons in a unity of eſſence ; you 
muſt bear with thoſe who do not believe ſo impro- 
bable a tale.—Fo: this the Scriptures have hitherto 
been examined in vain ; the ſearch has hitherto led 
to a perfect conviction, that the Scriptures never, in 
any one inſtance, (ſtrange as it may appear 1) I re- 


peat it, the Scriptures never, IN ANY ONE INSTANCE, 


diſtinguiſh the perſons of God from the eſſence of 
God, or ever diſcover the moſt remote alluſion to, 


or hint at any ſuch diſtinction. For the ſake of 


Truth, and for the ſake of Common Senſe, do tell 


the world where you have gained your information, 


and why it is you believe it. 


To 
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To man uniafnenced by prejudice or intereſt, 
this defect of evidence muſt appear indiſputably 
n not make the dutinc- 
tion in queſtion, tat dubinction being the very ſum 
of the diſpute, layiug at the very Foundation of the 
doctrinèe, hay, bag THE VERY DOCTRINE AND 
POSITION IT3i®LF'; it will follow, (and all the wit. 
and Gs in the univerſe, cannot prevent its fol- 
lowing) that the doctrine of the Trinity! is a mere 
human invention, and therefore ought to be for ever : 
refcinded f om the Chiiſtian's creed. 8 


That which is to be oppoſed tO this notion, and | 
which brings to its hieiglith this great and momentous © 
argument, is this — That in every inſtance in the 
Scriptures; where God is ſpoken of, he is Tpoken of 
as one Only PERSON. S0 far are the e Scriptures from 
teaching that the perſon of God is more than one 
(the world ſhould be informed of the fact) that 
every pronoun* uſed of God in the Scriptures, 
is of the SINGULAR NUMBER, (except in two or 
three inſtances, Where he is figuratively repreſented 
as Ucliberating in council) which could not har 


* Pronouns are words uſed inftead of Names, and are ca'led per- 


anal Names, becauſe they belong to the en, and difler in number, 


according as a ſingle perion, or ſeveral perions, is or are repre- 
ſented as ſpeaking, or fpoken of or .to.---Every pronoun therefore, 
in the /ingutar number, which in the Scriptures is uſed of the Divine 
Leng, is a proof that there is Ot ONE Hern in God. - And this will 


tarniſh us with many thoutand proofs, that the doctrine of the Tri- 


nity is not true. 


E been 
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been the caſe, without a train of the moſt egregious 
and inexcuſable ſoleciſms that ever diſgraced a 
literary compoliuon, if the Divine Being is not 
PERSONALLY ONE. 


The Trinitarian, defeated in this grand inſtance, 
will fly to ſome of his uſual out-poits, and contend, 
that he does not mean that in God there is a trinity 
of perſons, in the common and uſiial ſenſe of the 
word PERS ox; as that word ſignifies, an intelligent 
agent.— But this will by no means remedy the diffi- 
culty ; the ob ction ſtill remains in its full vigour : 
for the Sc:iptu:cs do no more ſpeak. of any other 
diftiaStion, Sick can polũbly bear, in any ſenſe, the 
denomination of perſons, than it does ſpeak of per- 
ſons in che uſual ſenſe of that word. 

Inceed, this paitry evaſion of the force of 
Truth, is chargca'le with a difficulty, which makes 
it a rein edy infinitely worſe than the diſeaſe 
It is open to every man's obſcrvation—level SY 


every man's comprehenſion. It is this: That 
if the ever- blejted 8 be one in effence, but 
not ſtrictly three in perſons, or three intelligent 
agents; 7. e. if neither the Father, or the Son, 
or the Holy Ghoſt be ERSO NS, in the higheſt 
ſenſe of that word— then it will follow with the ut- 
moſt certainty, and the whole world cannot avert 
the awſu] conſequence; it w il follow, I £ ſay 
„That on the Trinitarian hypotheſis, the Supreme 


Being is not a Perſon or Bel ing at all:“ And fo we 
are 


© i9 3 
tre led into Atheiſm, into wazerTeatD and FoR- 
LORN ALT HEISMY 


And I will go ſtill farther, and add, That if the 
received doctrine of che Trinity be a truth, then the 
Stipreme Being is not a ſimple and uncompounded 
Being; but a compounded Being, a Being compoled 
of puts. If the perſons inhere in the euence, and 
are not diſtinct from it, then the Divine Being muſt 
be at leaſt compoſed of three parts; the perfon of 
the Father, the perſon of the Son, and the perſon of 
the Holy Ghoſt.—It 1s true, ſays the Trinitarian, 
that there are three perſons in God; bur they are all 
one God. But J afk, is the perſon of the Son, the 
ſame as the perſon of the Father, -or of the Holy 
Ghoſt ? If neither of them are the others, they muſt 
be either diſtinct or feparate—and then there muſt 
either be a conjunction, by the union of three 
parts*, or there muſt be three Gods. And thus we 
aſcribe to God groſs IMPERFECTION, or fall into 
IDOLATRY ; Which, ſays Clemens Alexandrinus, 3 
* the dividing of God, from one into many.” 


The doctrine of the Trinity, then, is a poſition 
totally unknown to the Scriptures, totally deſtitute 
of evidence, or even the appearance of evidence; 


Nothing leſi than ſuch a diſtinction as will make the perſons and 
eſſence really diſtinguiſhable, or more than one in number, will anſwer 
any end to get rid of the contradictions charged upon the doctrine ob 
the Trinity, chat it makes one and three the ſame number. 


a” involved 
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involved in manifeſt profaneneſs and impiety, and 


altogether irrational and abſurd. 


And if the doctrine of the Trinity be in its own na- 
ture impious, irrational and abſurd, and there be not 
diſtinct and explicit evidence cf its truth—to what 
ſtrange infatuation ſhall we aſcribe the zeal. and ar- 
dency, which ſome men ſhew in its defence ?—The. 
time will come, when this doctrine will no longer be 
uted as the engine of prietcrair, to promote ignorance 
and ſuperſtition; the time will come, when the wor- 


ſhip of falſe gods wil! ay done away, and when the 


144 


knowledge of the one living and true God will cover 


the earth, as the waters cover che ſea! 
There is, Bro but one effectual means by which 
this event ca 1 which is, that the hu- 


D 


+ 


man mind Che pt fait bound by the chains of igno- 


rance, or, which ; is the {ame th! DT, Locked 8 


in the arms of implicit faich. In proportion as 


men {hall form the manly and virtuous reſclution, of 
thinking for themiclves, in that propor! ion will they 
ſulßect the validity cf this doctrine; and when inte- 
reſt and pred hail ccale to influence the mind, 


it will be rejected with attonithment, indignation, 


and horr or. 


It is not without ſome grounds that you complain 


— 


* 


of the weakneſs of the human underſtanding; for 
ſtrapge and abſurd as the doctrine of the 1 
may appear, it is Enrobed wich innocence „ When 
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compared wich what follows from it, in the modern 
doctrine of the divinity of Chriſt.— Here, Sir, 
diſmal Held is opened to our view. Here we may 
diſcover molt awful defections from the Truth. 
The wit and invention of man, for more than fifreen 
hundred years, have been on the rack, in firſt intro- 
ducing the doctrine of the ſupreme deity of Jeſus 
Chriſt int the world, and fince in endeavours to re- 
duce it to the ſandurd of human comprehenſion.— 
this laſt has hitherto been in vain; and all endea- 
vours of the Ike nature yet to come, will be alike 
abortive. 


And if we appeal to that other great ſtandard of 
Chriſtian faith, the BIBLE, we ſhall find, that 
there 1s but one SUPREME GOD, who only 
hath immortality, who dwells 1n light inacceſſible, 
whom no eye hath ſeen, or can fee :— That this 
ever- bleſted God commiſſioned his well- beloved 
ſervant Jeſus Chriſt, to reſtore men to virtue and 
happineſs in this life, and to furniſh them with 
clear proſpects of immortality in the next; filling 
him wich wiſdom and power to ebe theſe 
great and benevolent purpoſes. 


Theſe doctines, we can ſee, have been ſtrangely 
perverted, and the whole ſyſtem of Chriſtianity 
greatly deformed and 1 of its original beauty 
and fi mplicity, by the falſe philoſophy and corrupt 


witdom of men. For we are not only told that the 
| Supreme 
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; © Supreme Being exiſts in a three- fold perſonality, 
in ihe unity ci tne divine eſſence; but we are 
told that the eternal God actually became man, 
m order that, by his death upon the croſs, he might 
reſtore mankind to the færour and protection of 
himſelf. 

- Rvery hon io man will wiſh to follow the opini- 


s he holds, into all their obvious conicquences, 
that he may diſcover what it is he believes: And 


e will by this rule meaſure the truth of the doc- 
trine of the perſonal union of the immortal God, 
and a mortal man. This rule is certainly commend- 
able and nece{liry : for without it, we do but, as it 
were, believe the name of the thing, and not the 
Wa ing itſelf; we poſieſs a mere implicit faith, which 
il ting the force of conviction, yields not the ex- 


Wa 
cellent fruit of an upright conduct, or a peaceful 


mn 
lle 


mind. 


You muſt admit, let your prejudice be ever ſo 

powerful, that the doctrine we are now conſidering 

il is not a very probable one; i. e. it is not a doctrine 
ho which we h out be inclined to believe, without 
ſome ſtrong evidence of the fact: for if we conſider 

the dignity of that Being of whom we ſpeak, we 

thail be very much diſinclined to believe, that he 

would adopt a ſvitem like this, unleſs it were the 


? 


Oiry means his wiſdom and goodneſs could dev i{e. 


come, when we believe it, we mult acknow- 


BH Bad mn a great deal of goodneis in God, 
| WO 
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6 
who would rather adopt ſuch a means, than leave 
man unredeemed; but we ſhall hardly be able to 
with-hold the charge of impotence, when we fup- 
pole that no other means could be found out. And 
thus we go from the improbabilicy of the thiag itſelf, 
to the impiety of faith in it. 


The Achanaſian Creed expreſſes this doctrine in 
the following ter ms: “ The right faith is, that we 
believe and confeſs that our Lord Jeſus Chriſt, the 
© Son of Gol, is God and man. God, of the ſub. 
« ſtance of the Father, begotten beſore the world; 
£ and man, of the ſubſtance of his mother, born 
in the world; per ſe t God and perfect man, of a 
„ reaſonable ſoul and human fleſh ſubſiſting; equal 
« to the Father as touching his Godhead, and 15 
5e rior to the Father as touching his manhood : who 
although he be God and man; yet he is not 
< two, but one Chriſt: One, not by converſion of 
the Godhead into fleſh, but by taking the man- 
© hood into God; one altogether, not by confuſion 
of {ubſtance, but by unity cf We For as the 
{© reaſonable ſoul and fleſh is one man: fo God and 
e man is one Chriſt!“ 


Thus, Sir, we are taught to believe, upon pain of 
eternal damnation, that the high and lofty One who 
inhabits eternity, became perſonally united to man 
that Chrift, notwithſtanding this union, was one per- 
ſon only and that this o be, 2 2, was the ſecoad ia the 
Trinity, Trom whence it wil flow, that the per- 


fect. 
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fect Man of whom the Creed ſpeaks, was a Man 2ith- 
out a human perſon, and fo conſequently no man at 
all. And thus in your zeal to make Chriſt Gop, 
you tell us that he was not a MAN. 


And this drives us to the neceſũty of viewing all 
the actions and ſufferings of the Mediator, as the acts 
and ſufferings of tae Derry, becauſe they were affs 
of the perſon, as all actions are; and not the acts of 
an abſtract nature, becauſe no ſuch acts can be. 


And is not this doctrine, Sir, impious and pro— 
fane? — Does not this leſſen our ideas of he ma- 
jeſty of God ?—Does not the ſuppoſition fill our 
minds with horror ?—Is it not totally inconſiſtent 
with our notions of the univerfal dominion, and the 
ſupreme glory and dignity of the great Creator? 
Does not ſuch a doctrine teach us, that the Supreme 
Being was put to his lait ſhifts to reſtore mankind ? 
As it not a groſs imputation upon . Wildom? 
Does it not aſſure us, that God could not deviſe any 
other means . it not, at any rate, prove that 

re were great defects in the original conſtitution of 
. vrhich could eventually make ſuch a meaſure 
neccilary ?——EtIeatrken to the langnaze he uſes of 


himſelf; and then, if you can, believe it to be 
true. Hai Xlii. 5.— Thus faith God the Lord, 
« he that created the heavens, and ſtretched them 
* out} he chat ſpread forth the earth, and that 
„ which cometh out of it: he that giveth breath 
% unto 


6323) 
unto the people upon it, and ſpirit to them that 
© walk therein: I am JEHO VAR, that is my name; 
* and my glory will I not give to another.“ So 


again, Ifai. xl. 10 29. 


We are told, that the neceſſity there was for the 


mediation of one of ſo dignified a nature, aroſe from 


the unremitting rigour of the Divine Fuſtice; which, 


we are informed, cannot ſubmit to the pardon of of- 


fenders, without full and perfect ſatisfaction is made 
to it, for all the ſins of every offender who ſhall be 
finally ſaved. 


But does this doctrine bear the marks of Truth? 


AI am convinced that it is a fanciful conceit, ex- 
preſly contrary to the whole ſyſtem of Revelation, 
and ſubverſive of its great deſign. 


Nay, I do with the utmoſt chearfulneſs and 
confidence, - call upon you to produce an inſtance, 
where the Scriptures declare that Divine Juſtice 
required full ſatisfaction or where it is ſaid, that it 
was neceſſary that this ſatisfaction ſhould be made 
by an infinite perſon or, indeed, where it is ſaid 
that Divine Juſtice required any ſatisfaction at all.— 
I do aver, (and I challenge the world to prove the 
contrary) that there is not a fillable in the Scripture 
which teaches any ſuch doctrine. On the contrary, 
the Supreme Being is conſtantly repreſented as 
willing, and deſirous, of receiving the returning and 

D repentant 
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repentant aggreſſor without any intimation that ſa- 
tisfaction, of any kind, was expected or required. 
From what quarter, then, has this information been 
obtained? Make this, Sir, I pray you, a ſubject 
of your ſerious enquiry, and do not rafhly avoid the 
means of conviction.— By the contrary practice, men 
ſhew a fondneſs for ſyſtems, which is totally incom- 
patible with a love of the Truth; and is a con- 
duct the humble and ardent nen, neither will 
nor can ſubmit to. 


| If we admit for a moment, that a full ſatisfaction 

to Divine Juſtice was neceſſary—it is certainly a fair 
queſtion, if it be aſked, How ſuch an event could 
poſſibly be effected The common anſwer to this 
queſtion is, that the ſecond perſon in the Trinity 
undertook the gracious office; and that it was ne- 
ceſſary that it ſhould be ſo, becauſe none other than 
an infinite perſon could make that ſatisfaction. 


But a very material conſideration here offers itſelf; 
which is—Whether the mind, underſtanding, and 
will, of each of the three Divine perſons, are one 
| and the ſame ; or whether they are divers? For if 
they are one, then ſatisfaction of the Juſtice of one, 
would be ſatisfaction of the Juſtice of all—And this 
by no means appears to be a Scripture- doctrine; 
inaſmuch as the law to which men are ſubject, i 
conſtantly repreſented as the law of the Supreme 


God, THE FATHER,—Offenders are never ſpoken 
| = 


6 
of as violaters of the law of the * Ghoſt Nor 


is the law, given for the rule of man's conduct, ever 
ſaid to be the law of the Son. 


Again: "7 it not totally deſtroy this profeſſed 
neceſſity for the oblation of an infinite Perſon, that 
the infinite Perſon who was offered as a ſacrifice, 
was the ſame Divine Being who demanded the ſa- 


crifice ? — If the Divine Juſtice could not be ap- 


peaſed without an infinite ſatisfaction; then it is, 
in the ſtricteſt ſenſe, impoſſible that God himſelf, 
whoſe juſtice was ſo offended, ſhould himſelf be of- 
fered as a ſacrifice to himſelf, for the making of that 
ſatisfaction For this plain and convincing reaſon, 
that ſuch a ſatisfaction would be mere parade, a 
mere accommodation, not to ſay a manifeſt colluſion ; 
and therefore ſuch an imputation upon the honour 
and wiſdom of God, as we mult not by any means 
admit. 


And if the mind, underſtanding, and will of the 
three perſons are diverſe; the Divine Being, as he 
is perſonally denominated the Son and Holy Ghoſt, 
muſt certainly as much need and require ſatisfaction 
as the Father; ſeeing they are, by the Trinitarian 
account, all equally partakers of ſupreme Divi- 
nity, But I do not recolle& that the Scriptures 
ever repreſent either the Son or the Holy Ghoſt, 


as ready to avenge the wrongs done to them, or 
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as either demanding or obtaining ſatisfaction for 


ſuch wrongs. 


If you diſpute the juſtice of theſe obſervations 
Aſk yourſelf the queſtion, and give an ingenuous 
anſwer to your own conſcience, whether you do not, 


when ſpeaking of the ſatisfaction of Divine Juſtice, re- 


fer that ſatisfaction, in your ideas, to the FATHER, 


and not to the Son, or the Holy Ghoſt ?—And if this 
be the fact, give me leave to aſk you, why it is that 


you fo tenaciouſly adhere to your preſent ſyſtem ?— 


Your anſwer will probably be, that it is a ſyſtem which 


beſt ſupports the dignity of God, and beſt ſerves 
the intereſts of men. But does it indeed anſwer thefe 
moſt amiable purpoſes ?—Has it indeed theſe excel- 


lent characters to recommend it ?—lIr will perhaps 


appear to you a very ſerious and a very affecting 
truth, that in my view of things, the orthodox ſyf- 
tem has nothing comparatively valuable in it; but 
has an evident tendency to diſgrace the Supreme 
Being, and to diſſerve the intereſts of men. And 
this I believe upon the very beſt evidence I can 
have, which 1s the united voice of Reaſon and the 
Holy Scriptures. | 


You ak, in the language of triumph — * What 
is there in Chriſtianity, when all its diſtinguiſhing 
doctrines are taken away, that could render it a 
ſubject worthy of a particular Revelation ?”—I will 
anſwer you : There is nothing of it left, where all its 
Ming doctrines are taken away; and there- 

| fore, 
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fore, nothing worthy of a particular Revelation. 
But there is a great deal left worthy of a particular 


Revelation, after all the corruptions which have crept 
into the Chriſtian church, and which are called its 
diſtinguiſhing doctrines, are taken away. Let any 
ſober and uninfluenced man decide, whether the 
doctrine of a triform Deity of a God - man Meſſiah 
— and of full ſatisfaction to Divine Juſtice rendered 
by hun—are the peculiar doctrines of the Chriſtian 
Revelation.—Or whether a Revelation that there is 
but one living and true God—that this one Supreme 
Being, is infinitely wife, powerful, and good—that 
the good and happineſs of his rational creation, 1s the 
ultimate object of all his diſpenſations that there 
is a neceſſity for univerſal obedience and that the 
obedient ſhall inherit the glories of an eternal world 
—1s the molt worthy of God, and carries appear- 


ances much more honourable to God and benefi- 


cial to man, 


Take away, Sir, from Chriſtianity your peculiar 
doctrines, and it is a much more glorious and conſiſt- 


ent diſplay of goodneſs, than it is with them. And 


it will require much more art than you are maſter of, 
to convince the world, that a Revelation of the peer- 
leſs Godhead of the Father, and of his benevolent 
intentions towards men, in preparing them for and 
inveſting them with IMMORTALIT x, as ariſing out 
of the exceeding great grace of God, and of which 
they would have been totally ignorant without it, is 


unworthy of God. 
| The 


1 
The Orthodox Syſtem, repre- | The Scripture Syſtem, repre- 
ſents man as diſobeying the Divine fents mankind in general, as ſunk 
commands: It repreſents God | into a late of great ignorance 
and vice--- That God, whoſe ten- 


the Father as jealous of his law, as 
itrſiſting upon ſatisfaction, or that | der mercies are over all his works, 
the whole race ſhou!d be con- in order to reftore men to virtue 


* - — N - = . 
demned to inceſlant and cverlaſt- | and happineſs, commiffioned the 
ing miſery- That Ged the Son | Lord Jefus Chriſt, to aſſure them 
ſtepped in between Divine wrath | of his readineſs to pardon their 


and the ſinner, united hitnſelf to | offences, upon their repentance - 


human fleſn, and in that fate and amendment; to aſſure them of 
of hutniliation died upon the | a reſurrection from the dead; and 


croſs: thus making a full and | that tFole who patiently continue 


perfect oblation and ſatisfaction | in well-doing, ſhall be crowned 


for ſin---T hat believers in theſe | with immortal exiſtence; but that 


docttines ſhall enjoy a Hale of | the wicked, who are blots in the 
chern havþin /, and unbelievers | creation, ſhall be removed out of 


be doomed to perpctual -ſery | it, and devoted to endleſs DB- 
and d:ſpair, STRUCTION. 


A moment's confideration will convince us, which. 


of theſe two ſyſtems beſt ſupports the dignity of God. 
l confets, Sir, that I cannot but prefer the ſyſtem of 
Divine Revelation, to the ſyſtem of Orthodoxy ; in 


that the one repreſents tne Divine Being in the moſt 


amiable and excellent point of view; as infinitely 


removed {rom paſſion and prejudice, and as bringing 


about the molt benevolent purpoſes, by the moſt ſim- 


ple and natural means—whereas the other repreſents 


the Divine Being as naturally implacable, as rigid in 
the utmoſt extreme in his demands of ſatisfaction, 
as unwilling to relax in the ſmalleſt iota, as requiring 
a ſatisfaction which no one could make but himſelf; 
and, in fact, it repreſents him in the monſtrous, un- 


natural, 
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NOOR? and degrading character of one, who would 


rather ſuffer the rigours of puniſhment Himſelf, than 


that puniſhment ſhould not take place; and there- 
fore, that God undertook to ſatisfy his own law and 
juſtice, by ſuſtaining, in his own perſon, the puniſh- 
ment he had denounced againſt his offending crea» 
tures. 


A ſyſtem this, which does in no way whatever 
recommend itſelf, as favourable to the dignity of 
the Supreme Being — And I am perſuaded that 
neither the lures of ſophiſtry can invite, or the 


thunder of penal laws, or eccleſiaſtical cenſures, 


compel men, who impartially think for them- 
ſelves, to believe that it is either conſiſtent or ho- 


nourable. 


How then is it that ſuch a ſyſtem can ſubſerve the 
intereſts of men Al deny that it can either ſubſerve 
the intereſts of men, or promote the great cauſe of 


Chriſtian Truth; and inſiſt that it has a a tendency to 


weaken or deſtroy them both. 


There are, in my opinion, three manifeſt and 
awful evils exiſting, which have their ſource in this 
gloomy, contemptible, and inexplicable view of 
God, and his diſpenſations. The one 15, that 1t 1s 
the parent of Deiſm—another, that it prevents the 
ſpread of Chriſtianity among Jews and Mahome- 


tans—the third, that it peu ents the happy effects of 
Chriſtianity, 
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Chriſtianity, in reforming the lives of thoſe whe 
do embrace it. 


Faith is repreſented in the goſpel, as one of the 
moſt eſſential requiſites of the Chriſtian character; 
and ſo it certainly is, in the true ſenſe of that word; 
inaſmuch as the bleſſings God has provided for us in 
the golpel, can only be received and enjoyed by us, 
as we believe the great leading truths of that goſpel ; 
and theſe are The. views it furniſhes us with of 
the divinity of our Lord's miſhon—of the Divine 
placability—of man's reſponſibility of the conſe- 
quent neceſſity of obedience of the future reſurrec- 
tion of the dead—and of the ſtate of rewards and 
puniſhments.” —— Theſe truths being underſtood, 
and unfeignedly believed, have a natural tendency 
to give us honourable and amiable ideas of God— 
to excite our hopes and fears—to awaken our dor- 


mant virtues—and thus to promote the cauſe of uni- 
verſai obedience, and univerſal happineſs. And 
ſo it is that we are ſaid to be ſaved by faith and 


that he who believeth not, is {aid to be condemned. 


If faith then 1s of ſuch eminent importance in the 
Chriſtian [yſtem—it mult be exceedingly plain, that 
according to the degree of faith, will be the degree 
of ee a man receives the Chriſtian reli- 
gion with no other evidence than that it was the faith 
of his forefathers, we have but little reaſon to hope 
that the fruit of his faich will be very abundant. If 

a man 
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2 man by his own reſearches into the rational evi- 
dences of Chriſtianity, becomes convinced of the truth 
of it, we may expect a greater abundance of fruit : 
and perhaps on this ground it is, that we ſee ſuch a 
diſparity in the moral characters of profeſfing Chriſti- 
ans in this day, and in the earlieſt ages of Chriſti- 
anity In the one inſtance, they became Chriſtians 
by conviction in the other, they are Chriſtians from 
faſhion and cuſtom. 


Faith, or the actual belief of any propoſition, has 
it's very being, from the evidence there is of the 
truth of that propoſition And according to the 
clearneſs of that evidence, will be the degree of 
fairh—and if faith is the ſource of action, the in- 
fluence of faith will be determined by the degree of 
faith, 


If this be a juſt rule—and we were to meaſure by 


it the internal merits of the ſyſtem you eſpouſe—we 
ſhould have but little reaſon to expect, in the pro- 
feſſors of that ſyſtem, much of the work of Faitn, 
or of the labour of Love. The ſyſtem J am repro- 
bating, is loaded with ſo many contradictions and 
repugnancies, and makes ſuch unnatural and un- 
amiable repreſentations of the Divine Being, that it 
greatly impedes the work of reformation in the 
world, which true Chriſtianity is calculated to pro- 
mote and ſecure : and is the principal ſource of that 
awful corruption of manners, which univerſally pre- 


vails. 
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vaitls.—— A man may be convinced from the exter- 
nal evidences of the truth of Chriſtianity, that it is 


a religion which comes from God ; yet whatever he, 


meets with there, which oppoſes his natural notions 


of the being or perfections of che Deity, as the one 


Supreme Good, gives his faith a wound which is 
not eaſily cured he becomes perplexed with doubts 
and fears about the truth of it.— Thus, for inſtance, 


when he reads that the Chriſtian doctrine teaches, 


that God is both three and one; being unable to 
comprehend how this can be, it weakens the evi- 
dence of Scripture-Truth in general, and the eſſen- 


tial Truths will proportionably abate their influence 


on his mind.—So if he reads that God rigidly de- 
manded the blood of the oftender, or his ſubſtitute 
-—And that ſatisfaction to Divine Juſtice was made by 
his obedience to death, who was himſelf the Supreme 
GOD, the LxGISLATOR: Unable to make ſcholaſtic 
dliſtinctions, and of courſe having no idea, or fan- 
cied idea, how this can be, he becomes full of doubts 
and fears — and as theſe abſurdities, or the ex- 


ternal evidences of Chriſtianity, preponderate from 
time to time in his mind, he goes on doubting and 


believing all his days. —Maiſerable indeed is his fate; 


for, not enjoying the well-grounded hope of eternal 


lite, he 1s deſtitute of that comfort which flows from 
univerſal obedience : And thus, with thinking men 
at leaſt, your ſyſtem is hoſtile to their beſt intereſts, 
the eſtabliſhment of peace and righteouſneſs upon 


the earth. 


But 
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But how does it happen with thoſe whoſe faith was 
derived from their forefathers, and who conſequently 


have not enough of it, to bear up againſt the im 
pulſe of thoſe unnatural and contradictory notions? 


J will anſwer you They ſink into IN FIDELIT X 
Their falth Will not bear violent concuſſions they 


have no ſolid footing they are unable to keep their 


place — they firſt doubt, and then deny the whole 
they fall fearful victims at the ſhrine of Orthodoxy, 
probably never to riſe any more! 


This is not a fanciful picture —it is an awful and 


a grievous truth, chargeable upon the falſe religion, 


which has been obtruded into the place of the true 


Chriſtian faith. The benevolent God will, in due 
time, remove this cauſe, 


And that -which operates thus banefully upon 
thoſe who are not difinclined to Chriſtianity, will 
much more freely operate to prevent Jews and Ma- 
bometans, it's natural enemies, from even enquiring 


into it's evidences. —Taking it for granted that 


theſe errors are really parts of the Chriſtian ſyſtem, 
they will continue to do, what they have always 
hitherto done upon the ſame ground, deteſt it at firſt 
koht—refuſe to examine its evidences—and cor- 
dially believe, that all its votaries are either knaves 
or fools. | 


Could they but hear the goſpel's joyful ſound 
that there is but one God and Father of all; who is 
3 above 
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above all, and through all, and in all — and one Lord 


Jeſus Chriſt, the anointed meffenger of God.— 
Could they but hear that he hath proclaimed to all 
the world, the benevolent and pardoning nature of 
God — Could they but hear that vice will be pu- 
mſhed with deſtruction, and that all the truly vir- 


tuous will inherit the glories of an everlaſting world; 


they would leap for joy at the glorious report they 
would magnify the goodneſs of God for this bleſſed 
proſpet—and would become the chcarful and obe- 
dient ſervants of his Chriſt ! 


I have taken, Sir, theſe pains, to ſhew upon what 
inſubſtantial ground it is, that your doctrine of the 
Trinity, and the divinity of Chriſt, do ſtand ; in 
order that it may appear how little reaſon you had, for 
calling the obhjections of Antitrinitarians to thoſe 
[ſublime] myſteries, a preſumption®. 


Some among your Readers will perhaps be found, 
who are not ſo willing as you appear to be, to be- 
heve without evidence. And they will be inclined 
to think, that notwithſtanding your ardent zeal in 
favour of orthodoxy, the CHurca of ENGLAND, 
as it now ſtands, will be in greater danger from the 
exciton of thoſe doctrines, than CHRISTIANIT V 
itlelf can poſſibly be. Some among your Readers, 
J think, will be found, who will pay more regard 
to found reaſon, than to empty declamation : and 

| they 
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they will wiſh, that in the place of rhetorical figures, 
and dogmatical aſſertions, you had uſed ſomething 
of the appearance, at leaſt, of argument. — Per- 


haps ſome among them will fee, that opinions are 
not therefore to be rejected, becauſe of their coinci- 


dence with Mahomctaniſm, or any other general ſyſ- 
tem of reputed errors, —Some perhaps will contend, 
that however willing they are to make Reaſon ſtoop 
to Faith, they cannot believe, what they cannot un- 
derſtand—and theſe will probably conſider your ob- 
ſervation about the uncertainty of metaphyſical ar- 
guments, as moſt applicable to Trinitarianiſm, which 
derives all its ſupport from a fancied metaphyſical 
dittinction. ä 


Some of your admirers will perhaps, in contra- 
diction to your bold aſſertions, diſcover, that in that 
moſt ancient of the Creeds, the ArosTLE's, not a 
ſyllable is ſaid about the doctrine of the TRINITX„, 
or the DIvixity of Chriſt; and will offer to you a 
moſt powerful argument, founded on that Creed, 
. againſt the notions you eſpouſe: in that Jeſus Chrift 
is there ſo expreſly diſtinguiſned from the one GOD 
the Father ALMIGHTY, the MAKER of heaven and 
earth, They will perhaps be inclined to conſider 


your reproaches of novelty and ſtrangeneſs, not as 


the reſult of rational conviction; but as an addrefs 
to the paſſions, calculated to miſlead the unwary, 
and to obſcure the evidence of Truth. And having 
gone thus far, they may begin to ſuſpect, that your 
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conceptions:of the uſe and intent of the prophecies « 
and miracles, recorded in the Scriptures, are not 


perfectly free from the taint of prejudice. 


Nor ſhould you wonder if ſome of them were to 
inſiſt, that there is as much of GRACE and MERCY in 
g the forgiveneſs of ſin without an atonement, as there 
Fs - can be with it.— They will perhaps ſee, that it is 
as probable that God ſhould commiſſion one of his 
creatures, to proclaim his goodneſs to mankind, 'in/ + 
their redemption from Sin and Death, as that he 
ſhould be his 0:vu meſſenger.— They will perhaps 
ſee, that eternal life and enjoyment, the ultimatum - 
of Divine Revelation, will be as truly eternal life and 
15 enjoyment, upon the Socinian ſcheme, as upon the 
72 ſcheme of Orthodoxy.— They will perhaps ſee, that 
an the reſtoration of men to virtue and happineſs in this 
life, is not more likely to take place upon the Or- 
thodox ſcheme, than it is upon the Socinian; and 
that, if it does take place in the laſt inſtance, it will 
be at leaſt equally conſummate, as upon the for- 
mer one. 


And finally, perhaps they will be as much inclined 
167 to believe, that the doctrine cœhich teaches the free 
1 and unmerited forgivenels of ſins, ariſing out of 
God's on effential goodneſs, without any recom- 
pence or ſatisfaction made to him — which eſta- 
bliſhes, upon the firmeſt baſis, the cc, ietion be- 
tween vice and miſery, virtue and happineſs 2e 
teaches the conſequent neceſſity of univerſal virti. 


63999 
_ and ben evolence and which reveals to us, in the 
reſurrection of Chriſt, the certain proſpect of a hap- 
py immortality is a 6LoRIOUsS doctine, a doctrine 
highly worthy the GREATEST and BEST of Beings, 
completely worthy of a particular Revelation, and 
of the long train of prophecies and ſtupendous 
miracles, that were wrought to introduce and eſta- 
bliſh it in the world: — As that the doctrine of a 
TRIFORM DEITY—of the SUPREME DEITY of the 
Meſſenger and Servant of the SuPREME DerTyY—' 
and of a full or partial oblation and ſatisfaction made 
zo the Derry, by HIMsELF—lſhould be the doc- 
trine of the Goſpel, and call down from heaven the 
miraculous interpoſition of the SPIRIT oF GOD. 


1 ardently hope that the univerſal dominion of 
Truth” may be ſpeedily eſtabliſhed ; and I am, 


Reverend Sir, 
Your. moſt obedient, 


And Moſt humble Servant, 


Voy, 30th, 178g. 
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